Resistance, and its study, is on the rise. Protesting, agitating, dissenting, and occupying, inter alia, have received increased analytical attention and theorisation in the past tumultuous decade. 1 However, much of this academic and public attention has tended to focus nearly exclusively on the visible and politically discernible practices of dissent 2 against the excesses of sovereignty, worsening economic exploitation, and increasingly diverse instances of dispossession and other forms of oppression. 3 Less visible practices of resistance or those who do not participate in an expressly political register against the state and/or the market deserve greater systematic attention, and to this end, this special issue brings together humanities and social science scholarship to interrogate those inventive attempts to resist or escape the ways in which we are governed within, or outside, expressly political dissenting practice aimed at the state and/or the market. 4 This special issue addresses itself to a critical interrogation and assessment of the politics and ethics of resistance to 'power that conducts' expressed primarily through the notion of 'counter-conduct.' 5 The collected articles undertake novel excursions towards a critical theorisation of this concept, expanding its original, and doubt-ridden, formulation by Michel Importantly, as the collected articles illuminate in different ways, counter-conduct did not necessarily require a rejection of government in general; rather, the emergence of counterconduct signals rather "a perpetual question", found in the very "preoccupation about the way to govern and the search for the ways to govern", which asked, "how not to be governed like that, by that, in the name of those principles, with such and such an objective in mind and by means of such procedures, not like that, not for that, not by them." 12 "Counter-conductive struggles," then, may not explicitly "look for the 'chief enemy' but for the immediate enemy", not always the state as governor par excellence, but governors in the plural, resulting in attempts to resist, escape and "involute" rationalities and technes of conduct, or "the art of not being governed quite so much." 13 That counter-conduct exceeds direct opposition or rejection, and needs to be theorised in often apparently 'apolitical' settings, is shown in a number of contributions. Indeed, albeit in differing ways, the collected articles by Kazi on the genealogy of anxiety with leadership in global governance, by Rossdale and Stierl in various occupy campaigns, and Odysseos on counter-conduct through human rights highlight the impossibility of drawing clear distinctions between power and resistance, governance and insubordination, discipline and liberation.
In taking up these questions, which remained exploratory for Foucault, the articles also undertake an incessant critique, modification, indeed, a critical development, of his attempts to understand subjects' inventive, but always invigilated, practices of counter-conduct. African youth movements to show how counter-cultural practices work to subvert dominant ways of being which are often framed in terms of ever-increasing conspicuous consumption, distantly echoing Foucault's interest in ascetic religious movements which went against the grain of pastoral Christianity. 17 Siisiäinen draws upon queer theory to underline the fundamental importance of relationship and togetherness, as well as an affective dynamics of traversal, penetration, confusion, and contagion, in studying the differences between 'gay counter-conduct' and care of the self. Kazi undertakes a diagnosis of the leadership anxiety pervading both contemporary institutions of global governance, and the so-called antiglobalization movements against bodies like the WTO, G8, and G20.
Finally, the special issue concertedly considers what issues of methodology and method emerge in the study of counter-conduct and how these may also facilitate a return to the study of power itself. Odysseos in particular revisits Foucault's broader methodological orientations regarding the study of governmental and disciplinary power and offers a recalibration of these that reflect more adequately the 'originary' and co-emergent incitement of counter-conduct as ethical self-transfiguration, which in her work can be seen through the use of human rights in struggles against neoliberal disposability. 18 Malmvig explores the methodological issues raised in the study of visual counter-conducts, and proposes an analytical framework that allows for a study of more subtle, creative and marginal forms of 17 propose that the study of counter-conduct is itself an intellectual and ethical practice of subject formation, and is crucial to the different selves we seek to become. 
